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THE GEEATER BOOK OF THE COVENANT. 

By Pbof. C. a. Beiggs, D. D. 

Union Theological Seminary, New York, 



The book written by Moses and called the book of the Covenant 
(nnsrr "Iflp), Ex. xxiv., 4-7, because the great Covenant at Sinai was 
made upon the basis of it (xxiv., 8), is also called the greater book of 
the Covenant in order to distinguish it from the little book of the Cov- 
enant, Ex. XXXIV., 27 (see Hebrew Student for May). This book 
contained all the DH^JT and D'COSCD which had just been given to 
Moses in the mount (xxiv., 3). The 0**131 certainly embrace Ex. 
XX., 22-26, and Ex. XXIII., 20-33, the Introduction, and Conclusion of 
the book. Some have maintained that the ten words of the tables, Ex. 
XX., 3-17, should likewise be included. The D'tOfltJ'O embrace XXI. — 
XXIIL, 19, in accordance with the title XXL, i: "These are the 
D*DS£fD which thou shalt set before them." 

These D'tOStJ'O are regarded by many as a series of pentades or 
groups of five commands, and also decalogues. The first effort to ar- 
range them in such groups was made by Bertheau in his Sieben Grup- 
pen Mosaischer Gesetze. Goettingen, 1840. He makes seven deca- 
logues: XX., 3-7; XXL, 2-II; 12-27; XXL, 28 — XXIL, 16; 17-3O; XXIIL, 
1-8; XXIIL, 14-19. He regards XX., 22-26 as four commands intro- 
ductory to the D*£3StI'0; Ex. xxill., 9-13 as an interpolation, and Ex. 
XXIIL, 26-43, as a decalogue of promises. Great credit is due to Bertheau 
for breaking the way into this previously unexplored wilderness of 
commands. It is not surprising that he sometimes missed the proper 
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arrangement. Ewald in his Gcsck. d. Volkes Israel II. p. 235, 1865, im- 
proves upon Bertheau's scheme and finds: XXL, 2-1 1, two pentades, xxi., 
12-16, a pentade followed by v. 17 a fragment of another pentade relating 
to crimes other than murders with a death penalty; XXL, 18-32, two 
pentades; XXL, 33 — XXIL, 5, a decalogue; XXIL, 6-16, two pentades; 
XXIL, 17-30, two pentades; XXIIL, 1-9, two pentades; XXIIL, 10-19, 
two pentades. Dillmann in his edition of Knobel's Com. on Exodus 
and Leviticus, 1880, improves upon Ewald by a more careful analysis. 
He thinks that the Redactor has only given a selection of commands 
of the original series in Ex. XX., 24-26 and XXIL, 17-30; that Ex. 
XXIIL, 4-5, is a later interpolation, and that XXIIL, 10-19, has been 
rearranged and improved by the Redactor. On the basis of these ef- 
forts we propose what seems to us a still further improvement. 

THE INTRODUCTION, XX., 22. 

"And Jehovah said unto Moses, thus shalt thou say unto the children of Israel: 
ye have seen that from heaven I spake witli you." 

There is a reference here to the delivery of the ten words of the 
tables of the Covenant from heaven by the Theophanic voice (xx., 
I- 1 7). This introductory statement is to distinguish the legislation of 
this book of the Covenant from the ten words of the tables of the 
Covenant; and also to introduce and give force to the pentade of Wor- 
ship which follows. 

I. THE PENTADE OF WORSHIP XX., 23-26. 

1) Ye shall not make with me gods of silver. 

2) And gods of gold ye shall not make you. 

3) An altar of earth thou shalt make me, and sacrifice upon it thy whole bumt- 
offerings and thy peace-ofEerings, thy sheep and thy cattle. In all places where 
I record my name I will come unto thee and bless thee. 

4) And if an altar of stones thou wilt make me, thou shalt not build them 
hewn. If thou hast swung thy tool over it thou hast defiled it. 

5) And thou shalt not ascend by steps upon my altar that thy nakedness may 
not be disclosed upon it. 

1. This is another form of the first command of the tables, Ex. 
XX., 3. "Gods of silver" is used instead of "other gods" and 'flK= 
with me, instead of *J3 "7^; and "ye shall not make" for "thou shalt 
not have." 

2. This is a shortened form of the second command of the tables, 
Ex. XX., 4. "Gods of gold" is used instead of HJIOrr'^D') '?p3- 

These two are generally embraced in one command on account of 
the parallelism in the use of the same verbal form, and of the apparent 
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reference of "gods of gold" and "gods of silver" to the same thing, 
the worship of idols. But on the other hand such repetition, in com- 
mands so terse as these are, would be singular. There is also an em- 
phasis upon ^rjK in the first clause which makes that the chief feature 
of the command, and brings it into connection with ♦Jfl '73^ of Ex. 
XX., 3. The emphasis in the second clause is on "gods of gold," and 
we may compare it with " molten gods " of the little book of the Cov- 
enant, XXXIV., 17. The difference between the clauses is precisely the 
difference between the first and seCond commands of the tables. The 
two are combined there by a reason common to both. It is not 
strange that they should be brought into close association here. 

3. This command prescribes the material out of which the divine 
altar should be constructed, the earth, HOIK^ the natural soil of the 
ground. It mentions the two kinds of sacrifices, both primitive and 
Pre-Mosaic, which might be made upon it: m*?!^ = whole burnt- 
offerings, and CD'jti^ = peace-offerings. CD'lli^ is used here for the 
fuller D*0'7B' D'Tty usual in the priest's code (Lev. XVII., 5; Vll., 18), 
and D*nif alone, used in both Covenant codes (Ex. XXXIV., 25; XXIII., 
18). Many different altars are contemplated in DIpOH "^D which in 
accordance with the rule of "^D with the article must be translated "all 
places." These places for the erection of altars were indicated by di- 
vine selection. The recording of the divine name (")OfK) is such a 
selection. This was done in the olden times by Theophanies. The 
Deuteronomic expression XII., 5, is "which Jehovah will choose to put 
his name there" (D15J''?); and Xll., 11, to cause his name to dwell there 



4. The native rock or natural stones were allowed for use in altar 
building as well as the natural soil of the ground, only they must re- 
main in their natural condition. No tool could be used upon them. 

5. The sanctity of the altar was also maintained by the prohibition of 
any exposure of the person there, even such as might arise in the use 
of stairs, iiny has here the same sense as in Lev. XVIII., 6, sq. 
These three commands form a group in the unfolding of the reverence 
of the divine name of the third Command of the tables. 

There seems to be rather an abrupt transition from the pentade of 
Worship to the D^COflJJ'D- We would expect other laws of worship to 
follow. It may be that the Redactor has omitted one or more pen- 
tades and used them elsewhere. If the closing decalogue of our book 
XXIII., 10-19, immediately followed, it would seem more natural than the 
present order. We must leave these questions undecided for the present. 



292 The Hebrew Student. 

II. THE PENTADE OF THE EIGHTS OF THE HEBREW 
SLAVE, XXI., 2-6. 

1) If thou acquire a Hebrew slave, six years shall he serve, and in the seventh 
go forth to freedom without price. 

2) If by himself he came, by himself he shall go forth. 

3) If he were married, his wife shall go forth with him. 

4) If his lord give him a wife and she bear him sons and daughters, the wife 
and her children shall belong to her lord and he shall go forth alone. 

5) But if the slave earnestly say, I love my lord, my wife and my children, I 
will not go forth free, then his lord shall bring him unto God and bring him to the 
door or to the post, and bore his ear with his awl, and he shall become his slave 
forever. 

The Deuteronomic code (xv., 12-18), gives (i) and (5) in different 
language and greatly enlarged: 

(i) The Deuteronomic code uses "ID?* fo'' "^^p^ ^"^l 'JJ'fln 1^rfpti*Jl 
for ♦^>irr'7NV», thus 

• : T r 

" If thy brother, a Hebrew man or woman, be sold unto thee, he shall serve thee 
«ix years and in the seventh year thou shalt dismiss him free from thee; and 
when thou dismissest him free from thee thou shalt not dismiss him empty." 

(5) The Deuteronomic code, vs. 16-17, gives 

"And it shall come to pass if he say unto thee: I will not go out from thee. I 
love thee and thy house, because it is good for me to be with thee, then thou shalt 
take the awl and put it in his' ear and in the door, and he shall become thy slave 
forever. So also shalt thou do to thy female slave." 

D*n'7Kn 'la is rendered by some "unto the judges" that is the eld- 
ers, but it is more properly "unto God" at the divine altar where 
judgment was rendered by the elders. D*n'7Nn is the divine name 
usual in the second Elohist. ^^"1 is only here in the verbal form, the 
noun i^yiD only here and Deut. XV., 17, both of them archaic terms. 
The Deuteronomic code embraces male and female slaves under the 
same laws. Here only the male slave is contemplated. 

III. PENTADE OF HEBREW SLAVE CONCUBINES, XXI., 7-11. 

1) If a man shall sell his daughter for a slave woman she shall not go forth as 
the slaves go forth. 

2) If she be displeasing to her lord who has appointed her for himself, he shall 
let her be redeemed. To a foreign people he shall not have the power to sell her 
when he has acted treacherously with her. 

3) But if for his son he appointed her, according to the rights of daughters he 
shall do for her. 

4) If another he take to himself, her (provision of) flesh, her clothing and co- 
habiting with her he shall not withhold. 

5) And if these three things he will not do to her she shall go forth without 
price, without silver. 
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1. This series gives us not laws for dealing with a female slave who 
according to Deut. XV., 17, was to be treated exactly as a male slave; 
but for female slaves who were rather concubines. 

2. IJlD is used especially for treacherous dealing between the 
sexes. 

3. "IKSJ' = flesh — that is the meat of animals as the chief provision of 
her support. It is only here and Ps. LXXVIII., 20, 27, in this sense. It 
is used in Lev. XVIII., XXI., 2., XXV., 49., Num. XXVII., 11, of near rela- 
tives. It is archaic. HIDD is also archaic, found again XXII., 26, of our 
code and in Job. It is found elsewhere only in the brief law, Deut. 
XXII. , 12, respecting the fringes, and in the narrative of the second 
Elohist, Gen. XX., 16 and Isaiah IV., 3. r\2p only found here from pj? 
= dwell, meaning cohabitation. This was her right as well as food 
and clothing, and these things could not be withheld from her. 

IV. PENTADE or ACTS OF VIOLENCE, XXI., 12-16. 

1) Whoso smiteth a man and he die, shall be put to a violent death. 

2) But as for the one who hath not hunted after him, but God has caused him 
to fall into his hands — I will appoint thee a place whither he may flee. 

3) But if a man act passionately against his neighbour to slay him by craft, 
from my altar thou shalt take him to die. 

4) Whoso smiteth his father or his mother shall be put to a violent death. 

•5) Whoso stealeth a man and selleth him, or he be found in his possession, he 
shall be put to a violent death. 

1. This law is found in the priest's code in the form: "A man 
when he smiteth any human person shall be put to a violent death." 
Lev. XXIV., 17. DIH li/Sii is used instead of JT^N. In Deut. XIX., 4, 

it is in the form inin-nN-n3! Itifii- 

2. This case in which the man did not hunt for him (mV) is pre- 
sented in the Deuteronomic code, XIX., 4, thus: "without knowledge, 
he not hating him (KJCJ') yesterday and the day before" with an illus- 
tration V. 5. In the priest's code Num. XXXV., 20, "If accidentally with- 
out enmity (HD^K) he push him (fllH) or cast any vessel upon him 
without purpose" (H^lV)- Tlie appointed place is in accordance with 
the next command the divine altar. In accordance with the priest's 
code and Deuteronomic code it is one of the cities of refuge (Num. 
XXXV., Deut. XIX). 

3. The case of intentional murder is here presented as an act of 
violent passion niD and of craft (nO")J^). In the Deuteronomic code 
XIX., II, it is expressed: " If there be a man hating (NJC) his neighbour 
and he lie in wait for him(D^K) and rise up against him and smite a 
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person (C'flJ) and he die." In the priest's code, Num. xxxv., 20-21, it 
is; "If, in hatred (nKJjfS) he push him or cast anything upon him de- 
signedly (iinVS) so that he has died, or if in enmity (rT!!3*J<5) he hath 
smitten him with his hand so that he hath died." In these cases 
according to our code he is taken from the divine altar and put to 
death. The cases in i Kgs. I., 50, II., 28, were in accordance with this 
code. According to the Deuteronomic and priest's codes he was de- 
livered over from the cities of refuge into the hands of the avenger of 
blood. 

4. iTiKVPJV or he (the man stolen) be found in his hand = power 
= possession. Thus there are two cases, in the one, the stolen man 
was sold; in the other, the stolen man became the slave of the thief In 
either case the man-stealer was to be put to a violent death. In Deut. 
XXIV., 7, it is thus expressed: "If a man be found stealing a person 
(^5J) from among his brethren the children of Israel, and he lay hands 
upon him and sell him, that thief shall die." 
V. 17 : " Whoso curseth his father or his motlier shall be put to death.'' 
It is doubtful whether this command really belongs in this place. It 
is placed by the LXX. in immediate connection with v. 15. Dillmann 
thinks that was the proper place and he separates the law of the man- 
stealer as beginning another pentade, all the rest of which has been 
used by the Redactor elsewhere. But we cannot see the propriety of 
attaching a command against irreverence with a series of deeds of 
violence, whereas men-stealing belongs properly to that series. In 
our judgment, this parental law has crept into the text from a marginal 
note or reference. It is more appropriate to the pentade, XXII., 
27-29. It may be the remnant of a pentade, making, with XXII., 27-29, 
a decalogue. We find the same command in similar terms in Lev. XX., 
10. "Verily whosoever curseth his father or his mother shall be put 
to a violent death. His father and his mother he has cursed, his blood 
be upon him." The law of the rebellious son in Deut. XXI., 18-21, also 
involves the penalty of death by stoning. 

V. PENTADE OF INJUBIES, XXI., 18-25. 

1) And if men strive together and one smite the other with a stone or with his 
list and he die not but taketh to liis bed; — if lie rise and walk about without his 
house on his staff, then the one who smote him shall be quit. Only the time of 
his abiding at home he shall pay and he shall cause him to be entirely healed. 

2) And if a man smite his slave or slave- woman, with his rod and he die under 
his hand he shall be severely punislied. 

3) If he luiger a day or two he shall not be punished, for lie is his silver. 
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4) And if men strive with one another and smite a woman with child and her 
children go forth from her and no hurt follow, he shall be heavily fined according 
as the woman's husband sliall impose upon him and he shall pay in accordance 
with the decision of the judges. 

5) But if hurt transpire thou shalt give person for person, eye for eye, tooth for 
tooth, hand for hand, foot for foot, burning for burning, wound for wound, bruise 
for bruise. 

The principle of judgment is given in connection with the special 
case of the injury to a woman with child. It doubtless applied also to 
all other injuries to persons, of a graver sort, such as we have had in 
the last two pentades or indeed in this decalogue of laws of injuries, 
XXI., 12-25. This lex talionis is also found in Lev. XXIV., 19 sq., in 
connection with laws respecting injuries, in a briefer form; "fracture 
for fracture ("IDB'), eye for eye, tooth for tooth. According as one puts 
a blemish in a man so shall it be put in him." ")3C is not used in our 
code. In Deut. XIX., 21, the law is given in connection with false wit- 
nessing " person for person, eye for eye, tooth for tooth, hand for hand, 
foot for foot." The Deuteronomic code uses 3 = for, where our code and 
priest's code use T^T\T\- 

VI.-VII. PENTADES. INJUEIES IN CONNECTION WITH PEOPEETY 
IN SLAVES OE CATTLE, XXI., 26-37. 

1) And if a man smite the eye of his slave or the eye of his slave-woman and 
destroy it, to freedom he shall dismiss him for his eye's sake. 

2) And if the tooth of his slave or the tooth of his slave- woman he cause to 
fall out, to freedom he shall dismiss him for his tooth's sake. 

3) And if an ox gore a man or woman and he die, the ox shall be stoned to 
death and his flesh shall not be eaten. The owner of the ox shall be quit. 

4) But if the ox was wont to push with the horns yesterday and the day before, 
and it used to be made known to his owner and he used not to keep him in, and 
he shall kill a man or a woman, the ox shall be stoned and his owner also shall be 
put to death. 

5) If a ransom be imposed upon him, he shall give the redemption of himself 
according to all that is imposed upon him, whether he gore a son or gore a daugh- 
ter, according to the law it shall be done to him. 

6) If a slave or a slave-woman, the ox gore, thirty shekels of silver shall he 
give to the owner and the ox shall be stoned. 

7) And if a man open a pit or if a man dig a pit and do not cover it and an 
ox or ass fall therein, the owner of the pit shall pay. SUver shall he render to its 
owner and the dead animal shall be his own. 

8) And if one man's ox smite another man's ox and it die, they shall sell the 
living ox and halve its silver and also the dead ox shall they halve. 

9) Or if it was known that the ox was wont to push with its horns yesterday 
and the day before and his owner used not to keep him in he shall pay heavily, ox 
for ox, and the dead ox shall belong to him. 
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10) If a man steal an ox or a sheep and slaughter it or sell it, five cattle shall 
he pay for the ox and four sheep for the sheep. 

VIII. PENTADE. THEFT AND DAMAGE TO PEOPEETY, XXII., 1-5. 

1) If the thief be found while breaking in and he be smitten and die, there 
shall be no blood-guiltiness for him. 

2) If the sun has risen upon him there shall be blood-guiltiness for him. He 
shall pay heavily and if he have nothing he shall be sold for his theft. 

3) If the theft be at all found in his hand alive, from ox to ass to sheep, he 
shall pay double. 

4) If a man shall cause a field or vineyard to be devoured and shall send his 
cattle and they feed in another man's field, he shall pay, making good his field and 
making good his vineyard. 

5) If fire go forth and find thorns, and stacks of grain or standing grain, or a 
field be consumed, the one who kindled the fire shall pay. 

IX. AND X. DECALOGUE OF BREACHES OF TEUST, XXII., 6-16. 

1) If a man give his neighbour silver or vessels to keep and it be stolen from the 
man's house, if the thief be found he shall pay double. 

2) If the thief cannot be found, the master of the house shall be brought near 
imto God to see whether he has not put forth his hand to the property of his 
neighbour. For all kinds of transgressions, for ox, for ass, for sheep, for garment, 
for any lost thing which any one saith that it is his, unto God shall the cause of 
both come. He whom God pronounces wicked shall pay double to his neighbour. 

3) If a man give unto his neighbour an ass or ox or slieep or any cattle to 
keep and it die or be hurt or captured without any one seeing it, an oath of 
Jehovah shall be between them that he hath not put forth his hand to the prop- 
erty of his neighbour and its owner shall accept it, and he shall not pay. 

4) If it was stolen away from him he shall pay its owner. 

5) If it was torn in pieces he shall bring it as a witness. That which is torn in 
pieces he shall not pay for. 

6) And if a man ask it of liis neighbour and it be injured or die, its owner not 
being with it, he shall pay it all. 

7) If its owner was with it he shall not pay. 

8) If it were hired it came for its hire. 

9) And if a man entice a virgin who is not betrothed and lie with her he shall 
buy her altogether to himself for a wife. 

10) If her father utterly refuse to give her to him he shall weigh out silver ac- 
cording to the price of virgins. 

The first pentade has to do with property which the owner wishes 
to entrust with his neighbor. The second pentade has to do with 
property where the request for it comes from the side of the person 
who would borrow or hire or buy it from the owner. The seduced 
damsel belongs to the latter because of her value to her father as 
property. 
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FEAGMENTS OF SEVEKAL PENTADES, XXII., 17-19. 

1) Whoso practiceth magic shall not live. 

2) Every one who lieth with a beast shall be put to a violent death. 

3) Whoso sacriflceth to gods except to Jehovah only shall be put under the ban. 

It needs but a moment's consideration to see that the only bond of 
unity between these commands is in the penalty of death. This pen- 
alty is however expressed in a different way in each command, and 
there is no resemblance whatever between any of them in structure or 
idea such as we have found in the ten groups that have preceded and 
will find in the six groups to follow. 

1. Looking now at the prohibition of magic and the term female 
magician Hfltt'DO, we notice the peculiarity of this term and also the 
absence of any reference to necromancy which was the most striking 
feature in the magical rites of the Canaanites. In the Deuteronomic 
code, xviii., 10-14, there are no less than eight distinct terms used for 
these rites. In the priest's code, there are five passages in which 
there is a reference to this subject. In three of them, Lev. XIX., 26; 
XX., 6; 27, the same two terms are used, px and *J^T. In the other 
passage, Lev. XIX., 26, the verbal forms, tJTTJD and pi^D, are employ- 
ed. We do not hesitate to conclude that this one command repre- 
sents here an original pentade relating to this class. 

2. This is the only case of sexual crimes or vices mentioned in our 
Covenant code. We cannot suppose that this subject could have been 
so neglected at this time in view of the fact that the great sins of the 
Canaanites and of the Patriarchal history, and of the Israelites, during 
their wanderings, were in this class. We have here a single command 
representing an entire decalogue. There is such a decalogue in Lev. 
XVIII., 6-16, followed by seven other commands of the same sort in 
vs. 17-23. Another series, mostly parallel but in a different order, is 
found in the priest's code. Lev. XX., 10-21, of twelve commands. The 
priest's code there combines laws of that sOrt from a variety of sources. 
On that account the Redactor seems to have omitted them here. The 
Deuteronomic code has several special cases in XXII., 13-30. 

3. This law stands by itself in a peculiar manner. It is also the 
sole remnant of an original pentade. The Deuteronomic code, Xlll., 
gives the fullest statement on this subject. The command, as given 
here, is peculiar in the expression T^^ mn'*? *n'73. This is so against 
the style of our Covenant code that we do not hesitate to follow the 
Samaritan text and strike it from our text as having crept in from a 
marginal note. The Samaritan text inserts DnilN after DTf'^N. This 



298 The Hebrkw Student. 

would then be necessary, so that the verse should read "Whoso sacri- 
ficeth to other gods shall be put under the ban." The D"^n(= ban) was 
a sacrifice. The penalty is sacrifice for sacrifice, or an exact retribu- 
tion. The same penalty is assigned by Deut. Xlii., i6, to an idola- 
trous city. Possibly an original decalogue was constituted by the 
combination of the pentades (i) and (3). 

XI. PENTADE OP DEALINGS WITH THE WEAK AND 
POOK, XXII., 20-26. 

1) A stranger thou shalt not maltreat and thou shalt not oppress him for ye 
were strangers in the land of Egypt. 

2) Thou shalt not afflict any widow or orphan. If thou at all afflict him, sure- 
ly, if he cry unto me, I will attentively hear his cry and my anger will bum and I 
will slay yon with the sword and your wives shall be widows and your children 
orphans. 

3) If thou lend my people silver, the poor man who is with thee, thou shalt not 
become like a money-lender to him. 

4) Ye shall not put upon him usury. 

5) If thou take the cloke of thy neighbour as a safe-pledge, ere the sun go down 
thou shalt return it to him, for it is his only covering. It is his cloke for his skin. 
In what shall he lie down? And it shall come to pass when he cry unto me I will 
hear, for I am gracious. 

This pentade is remarkable for the reasons assigned. They are so 
tender. The certainty of divine interposition in behalf of the stranger, 
widow and orphan, and poor, is so grand. 

1. The law of the stranger is fuller and richer in Deut. X., 18-19; 
XXIV., 17-18; XXVII., 19, and in Lev. xix., 33-34. It is found in its 
second member in somewhat more fulness in connection with a pentade 
of justice, Ex. xxiil., 19. This might seem to be a vain repetition, 
were it not for the propriety of the prohibition from both of these 
points of view. 

2. The law of the widow and orphan is richer and grander here 
than anywhere else. See Deut. X., 18; xxvii., 19. 

3. Kindness to the poor is emphasized in the priest's code. Lev. 
xxv., 35: "If thy brother wax poor and his hand becomes feeble with 
thee, thou shalt strengthen him whether a stranger or a sojourner, and 
he shall live with thee." 

4. The propriety of separating this from the previous command is 
in the change to the second plural of the verb of command, and in 
the emphatic prohibition of usury. Usury is forbidden in Deut. xxili., 
20-21: "Thou shalt not lend upon usury to thy brother, usury of sil- 
ver, usury of food, usury of any thing that is lent upon usury. Unto 
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a foreigner thou mayest lend on usury, but unto thy brother thou may- 
est not lend on usury." In the priest's code also, Lev. xxv., 36, " Do 
not take from him usury or interest." n*3"IJl = interest is only found 
in the Pentateuch in this passage. 

5. The law of pledges is fuller in Deut. XXIV., 6, 10-13, prohibiting 
the taking of the hand-mill and the going into his house to take the 
pledge from him, as well as our law of the cloke. 

XII. PENTADE OF KEVEKENCE AND OFEEEINGS, XXII., 27-29. 

1) God thou Shalt not revile. 

2) And a prince among thy people thou slialt not curse. 

3) Thy abundance and thy overflow of liquids thou shalt not delay (to offer). 

4) The first bom of thy sons thou shalt give me. 

5) So shalt thou do to thy cattle, to thy sheep; seven days shall it be with its 
mother, on the eighth day, thou shalt give it to me. 

I. D'n'7K is God and not elders and on this account the reverence 
of K'JJ'J, the prince constitutes a second command. These two make 
up a group of laws of reverence. We would expect here also a law 
with reference to reverence of parents such as we found in XXL, 17. 

3. This command seems to concern first fruits in recognition of the 
HK/'O = abundance, and ^D"! = tears = overflow of oil and wine (only 
found here in this sense), of the harvests. 

4. The law of the first born is given in the little book of the Cov- 
enant, Ex. XXXIV., 20, in connection with the feast of unleavened 
bread, where 5 is also connected with it. It is also given in the histor- 
ical narratives, Ex. Xlll., 2, 11, sq.; and in the priest's code. Lev. XVIII., 
15, sq.; Num. III., 12, sq.; Vlll., 16, sq. we notice the absence of any 
provision for the redemption of unclean animals such as is in the little 
book of the Covenant, XXXIV., 20, and of man as well as unclean 
animals in Lev. xviil., 15, sq. For the provision that on the eighth 
day the animal was to be given to God, see the HEBREW STUDENT 
for May. 

LAWS OF PURITY, XXII., 30. 

1) And men of holiness shall ye be unto me. 

2) And flesh torn in the field ye shall not eat. To the dogs ye shall cast it out. 

These two laws seem to us to be fragments of a pentade or deca- 
logue, the rest of which the Redactor has used elsewhere. The first 
command is so general that it seems to demand a series to follow. The 
second command, as to the flesh of animals torn in the field, seems to 
be singular by itself It is hard to explain the absence of the distinc- 
tion between clean and unclean animals, but especially the failure to 



300 The Hebrew Student. 

prohibit the use of blood. These laws of purity are given fully in 
the priest's code, Lev. XI., sq. The Deuteronomic code, XIV., 21, has 
the same command in a slightly different form. " Ye shall not eat 
any carcass (H'^'DJ for our rT5"1tp). To the stranger who is in thy 
gates thou mayest give it and he may eat it or thou mayest sell it to 
the foreigner. For a holy people art thou unto Jehovah thy God." 
Lev. XVII., 15, also gives it: "Any person who shall eat Tf?^! or, HS'ltp 
whether native or stranger, he shall wash his garments and bathe in 
water and be unclean unto evening and then be clean." 

XIII. PENTADE OF TESTIMONY, XXIII., 1-3. 

1) Thou Shalt not lift up a vain report. 

2) Put not thy hand with a wicked man to be a witness of violence. 

3) Thou Shalt not go after many to do evil. 

4) And thou slialt not respond to a cause to Incline after many to wrest it. 

5) And a poor man thou slialt not favour in liis cause. 

This pentade is to be compared with a similar one in the priest's 
code. Lev. XIX., 15, 16, and with Deut. XIX., 15-20. 

LAWS OF KINDNESS, XXIII., 4, 5. 

1) If thou Shalt meet an ox of thine enemy or liis ass straying, thou shalt bring 
it back to him. 

2) When thou slialt see the ass of one hating thee crouching under its burden, 
thou shalt desist from forsaking liim. Tliou shalt altogether with him release it. 

These two commands are certainly out of place here. They in- 
terrupt the connection between the previous and following pentades, 
which belong together as making up a decalogue of justice. They are 
the fragments of a pentade, as in other similar cases which we have 
considered. We find the same law in Deut. XXII., 1-4, in somewhat dif- 
ferent language: " Thou shalt not see thy brother's ox or his sheep 
driven away and hide thyself from them; thou shalt bring them back to 

thy brother Thou shalt not see thy brother's ass or his ox 

fallen in the way and hide thyself from them; thou shalt lift them up 
with him." Not considering the two verses of Deut. omitted as con- 
taining new matter, we note these differences: Deut. uses (a) "broth- 
er" for the "enemy" of our code, (b) D*mJ = driven away for n^H = 
straying, (c) D^'pfiJ = fallen for T^T = crouching, lying down under 
a burden, (d) D^pil = lift up for 2?^ = release. iJD)^ is used: in common 
by the codes. 

XIV. PENTADE OF JUSTICE, XXIII., 6-9. 

1) Thou shalt not wrest the judgment of thy poor in his cause.. 

2) From a lying word remove far off. 
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3) And an innocent and righteous man do not slay, for I will not justify a 
wicked man. 

4) A bribe thou shalt not take, for the bribe blinds the seeing, yea it perverts 
the words of the righteous. 

5) A stranger thou shalt not oppress, inasmuch as ye know the feelings of the 
stranger for ye were strangers in the land of Egypt. 

With this pentade we must compare Deut. XVI., 18-20, which is sim- 
ilar in many respects. We notice, in connection with (4), that the 
Deuteronomic code is the same except in the use of D^DDPf 'J*J^ for 

XV. AND XVI. TWO PENTADES OF FEASTS AND 
OrrERINGS, XXIII., 10—19. 

1) Six years thou shalt sow thy land and gather its produce, but in the seventh 
thou shalt release it and when thou shalt release it, the poor of thy people shall eat 
it, and what they leave over, the wild beasts of the field shall eat. So shalt thou do 
to thy vineyard and to thine oliveyard. 

2) Six days shalt thou do thy work and on the seventh day thou shalt keep 
Sabbath in order that thine ox and thine ass may rest and that the son of thy 
slave-woman and the stranger may take breath. 

3) And in all that I have said unto you, take ye heed and the names of other 
gods ye shall not record. They shall not be heard in thy mouth. 

4) Three times thou shalt keep feast unto me in the year. The feast of Maz- 
20th thou shalt observe, seven days thou shalt eat Mazzoth according as I have 
commanded thee, at the season of the month AUb. For in it thou didst go forth 
from Egypt. And they shall not appear in my presence empty. 

5) And the feast of reaping the first fruits of thy work which thou shalt sow 
in the fields (thou shalt keep). 

6) And the feast of ingathering in the going forth of the year when thou gath- 
erest in thy work from the field (thou shalt keep). Three times in the year shall 
all thy males appear in the presence of the lord Jehovah. 

7) Thou shalt not offer with leaven the blood of thy peace-offering. 

8) The fat of my feast shall not abide until morning. 

9) The first of the first fruits of thy land thou shalt bring to the house of Je- 
hovah thy God. 

10) Thou shalt not boil a kid (which is still) with the milk of its mother. 

This decalogue we have compared with that of the little book of the 
Covenant in the HEBREW Student for May. We shall only refer 
here to the first three commands, which take the place of the first 
three commands there. These are (^i) The Saddai/t fear. The Sabbath 
year is here conceived as a year of the release of the land (£3D5J') for the 
advantage of the poor, who are to have the free use of all that grows 
of itself without tillage in that year. This year has already been men- 
tioned in our code as the year of the release of the Hebrew slave 
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(XXI., 2). The law of the Sabbath year is more fully given in connec- 
tion with the year of Jubilee in the priest's code, Lev. XXV. The Deut- 
eronomic code gives it, XV., 1-18, under the point of view of remis- 
sion of debts ntDOSJ'- 

T ■ : 

2. The weekly Sabbath comes here as a second command. In the 
little book of the Covenant, Ex. XXXIV.,21, it is the fourth. The point of 
view here is the same as that of the previous command, a rest day for 
slaves and cattle. The expressions {TiT and tJ'S.3* are worthy of notice. 

3. The third command here is to be compared with the third of the 
first pentade of our code, XX., 24. There the place of the altar was desig- 
nated by the recording "I'^m of the divine name. Here there is the 
prohibition of the recording of the names of other gods. This we take 
to be attaching them to altars or places of worship, using T^tH in the 
same sense in both passages. The prohibition from speaking their 
names is different from recording their names, although the general 
idea is the same. 

THE CONCLUDING EXHORTATION AND PROMISES, XXIII., 20-83. 

" Behold I am about to send a Malakh before thee to keep thee in the way and 
to bring tliee unto the place which I have prepared. Take heed of his presence 
and hearken to his voice. Do not rebel against him, for he will not forgive your 
transgression, for my name is in his midst. On the contrary attentively hearken 
to his voice and do all that I shall speali, and I will be an enemy of thine enemies 
and an adversary of thy adversaries. For my Malakh will go before thee and 
bring thee vinto the Amorites and the Hittites and the Perizzites and the Canaan- 
ites and the Hivvites and the Jebusites, and I will destroy them. Thou shalt not 
worship their gods and thou shalt not be led to serve them, and thou shalt not do 
according to their doings. But thovi shalt altogether tear down and break in 
pieces their Maztehoth. If ye shall serve Jehovah your God, He will bless thy 
bread and thy water, and I will remove sickness from thy midst. A barren and 
sterile one shall not be in thy land. The numbers of thy days I will fill full. My 
fear I will send before thee and I will discomfit all the peoples against whom thou 
shalt come and I will give all thine enemies unto thee as to their neck, and I will 
send the hornet before thee and I will expel the Hivvite, the Cauaanite and the 
Hittite from before thee. I will not drive them out from thy presence in one year, 
lest the land become desolate and the wild beasts of the field multiply against 
thee. Little by little, I will drive them from thy presence until that thou be 
fruitful and inherit the land and I set thy boimdary from the Bed sea even unto 
the sea of the Philistines and from the. wilderness unto the river. For I will 
give into your hand the inhabitants of the land and thou shalt drive them from 
thy presence. Thou shalt not conclude a covenant with them and their gods. 
They shall not dwell in thy land lest they cause thee to sin against me in that 
thou wilt serve their gods for it will become a snare unto thee." 

These exhortations and promises at the conclusion of this book of 
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the Covenant are to be compared with those brief ones in the intro- 
duction to the Httle book of the Covenant, xxxiv., 1 1-13 (see Hebrew 
Student for May), also with the fuller conclusion of the section of the 
priest's code called the code of sanctity, Lev. XXVI., and the blessings 
and curses of the Deuteronomic code, Deut. XXVII.-XXX. The peculi- 
arity of our code as distinguished from these others in this section is 
the emphasis laid upon the Malakh, ^X*??, the angel of the divine 
presence, the Theophanic angel. The priest's code uses instead of the 
Theophany, Lev. XXVI., 1 1 sq., "And I will give my tabernacle in your 
midst and I myself will not reject you, and I will walk about in your 
midst and become your God and ye shall become my people." 

Reviewing our arrangement of the laws we observe that we have 
found six complete decalogues, (i) XXI., 6-11, of Hebrew slaves; (2) 
XXI., 12-25, of deeds of violence; (3) XXI., 26-37, of lesser injuries; (4) 
XXII., 6-16, of breaches of trust; (5) XXIII., 1-3,6-9, of justice; (6) 
XXIII., 10-19, of feasts and offerings. We have also found /(?«r separ- 
ate pentades, (i) XXII., 23-26, of worship; (2) XXII., 1-5, of theft and 
damages; (3) XXII., 20-26, of treatment of poor and weak; (4) xxil., 
27-29, of reverence and first fruits. We have also observed several 
remnants of pentades and decalogues. We suppose that we have frag- 
ments oi three decalogues, (i) of Magic and Idolatry, in tivo pentades, 
XXII., 17 and 19; (2) of sexual laws, XXII., 18; (3) of laws of purity, 
XXII., 30; and two pentades, (i) of kindness, XXili., 4-5, and cursing 
of parents, XXI., 7. In all we would have nine decalogues and six pen- 
tades. If the pentades could be combined in decalogues we would 
have twelve decalogues. If this could be accomplished we might con- 
clude that these were written upon the twelve HDVO which Moses 
built in connection with the altar (Ex. XXIV., 4) for which we can find 
no use in the historical narrative. If this were so, we would have an 
analogy with the case of the Deuteronomic code which was written 
upon stones in connection with the altar erected on Ebal, after the en- 
trance into the holy land, Deut. XXVII., 8; Josh. Vlll., 30, sq. In both 
cases the code would then have been written on stones as well as in 
books. 



